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TEXT 

0.  Prologue 
 In an October 2015 essay, an American bishop wrote on the topic of preaching.  He 
recounted a seminary course he once taught titled “The Christology of the Poets and 
Preachers”.  In preparing to teach the course, he “investigated in detail the sermons of many 
of the greatest masters:  Origen, Augustine, Chrysostom, Bernard, Aquinas, Newman, and 
Knox”.  But in doing so, he was struck by a fact that forced him to rethink his own 
understanding of preaching:  as this bishop himself stated it, the fact that none of the great 
preachers—“from the second century to the twentieth century—whose sermons we specially 
revere and hold up for imitation, preached the way I was taught to preach.” 
 The good bishop goes on then to describe his own formation as a preacher when he 
was a seminarian in the days immediately following the Second Vatican Council.  “The 
watchwords of the time”, he explains, “were ‘relevance’ and ‘experience.’  Practically every 
teacher and Church leader of the time insisted that our theological language had become 
increasingly irrelevant to modern people[,] and that we had to find, accordingly, a way to 
relate the Bible to lived human experience.”  However, this honest bishop points in his essay 
to the bare fact that “none of the master preachers that Catholicism reverences actually 
preached in that way.” 
 What, instead, was the approach to preaching taken by the Church’s master 
preachers?  The insightful bishop explains:  “They took their listeners/readers on a careful 
tour of the densely-textured world of the Bible.  The Scriptures, they knew, open up an 
entirely new acting area, filled with distinctive characters who do and say anomalous and 
surprising things.  And they understood that through all of the twists and turns of the 
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Biblical story, the strangest and most unnerving character of all comes into view:  the God of 
Israel.  To get these figures and to grasp the nettle of the great story, one has to enter into the 
jungle of the Bible with patience and under the direction of an experienced and canny 
explorer.  And this was precisely the role of the preacher:  to be a mystagogue, a knowing 
guide through the tangled forest of the Scripture.”1 

+     +     + 
 This learned bishop offers additional insights in his essay, which you can locate 
through the information given in the bibliography for tonight’s talk.  I would like to add two 
points to what he says in this essay. 
 First, when he states that the strangest and most unnerving character of the Biblical 
story is the God of Israel, he leaves something unsaid that undoubtedly he would have said 
were he not restricted by the form of the essay.  In a longer discussion of this same topic, he 
undoubtedly would have shown how this strange and unnerving character of the God of 
Israel reveals Himself—manifests Himself—in an even more strange and unnerving way in 
the Incarnation of the Word of God made Flesh.  Preaching has to bring the listeners to an 
encounter with this divine Person, and His strange and unnerving Gospel message. 
 Second, when he states that the role of the preacher is “to be a mystagogue, a knowing 
guide through the tangled forest of the Scripture”, he leaves unsaid the reason for entering 
this forest.  Is it to examine the flora and fauna?  Is it to hunt wild beasts?  Is it explore 
archaeological ruins, or to meet aboriginal tribes living there? 
 In fact, the preacher guides his listeners into the “tangled forest of the Scripture” in 
order for them to encounter there the divine Word made Flesh.  However, our goal is not 
only to encounter Him.  Our ultimate goal is to enter into Him.  This ultimate goal is the 
‘big picture’ of the Christian life:  it’s often called “deification” by the Fathers of the Church.  
Yet if deification is the ‘big picture’ of encountering the divine Word made Flesh, the ‘little 
picture’—that is, the more immediate goal—of this encounter is Eucharistic Communion.  
Preaching helps the listener prepare for Eucharistic Communion with the divine Word made 
Flesh. 
 With this as an introduction, let’s focus on the great preacher, and Greek Doctor of 
the Church:  St. John Chrysostom. 
 

1.  Biography 
1.1  Names:  “John Chrysostom” and “John of Antioch” 
 The saint whom the Church honors today is known by two different names.  The 
more common one, which the Church uses in her official texts, is “John Chrysostom”.  
“Chrysostom” is not a surname, but is more along the lines of a nickname, a fact that’s easy 
to forget until you learn the literal meaning of this word.  “Chrysostom” literally means 
“golden-mouthed”, from the Greek words χρυσoς [= chrysos] (meaning “gold”, from which we 
get the English word “chrysanthemum”), and στoµα [=stoma] (meaning “mouth”, which has a 
related meaning in the fields of zoology and medicine).  St. John was given this title 
posthumously because of his skill and grace in preaching. 

                                                           
1 Bishop Robert Barron, “Preaching the Strange Word”, 27 October 2015.  Accessed at: 

www.wordonfire.org/resources/article/preaching-the-strange-word/4965/ 
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 The other name by which today’s saint is commonly known comes from the earlier 
years of his life.  He is known as “John of Antioch” because he was born in that city, and 
spent almost fifty years of his life there. 

1.2  Antioch 
 So:  what do we need to know about the city of Antioch? 
 In the middle of the fourth century A.D., Antioch, within the Roman province of 
Syria, was considered one of the most prosperous cities of the Roman Empire.  Antioch had 
been founded in 300 B.C. by one of the generals of Alexander the Great.  The city was 
situated on the left bank of the Orontes River as it flowed south-west to the Mediterranean 
Sea, some 30 km away.  It was positioned on the great commercial highway from Asia to the 
Mediterranean, and this fact, along with strong local agriculture, made Antioch a wealthy 
city.  It also had a mint and an arms factory, was admired for its schools and professors, and 
was the administrative and military key-point of the eastern part of the Roman Empire. 
 By the standards of the day, Antioch was a large city, comparable in size with 
Constantinople and Alexandria.  Its population at the time of John of Antioch is estimated at 
more than 200,000 persons.  The majority of its citizens were Christians, who would 
naturally have been proud both of the fact that St. Peter and St. Paul had ministered there, 
and of the fact that St. Luke had noted in Acts 11:26 that it was in their city that believers had 
first been called Christians.2  At the First Ecumenical Council of Nicaea in 325, in its sixth 
canon, the Church hierarchy had stated that the see of Antioch, like those of Rome and 
Alexandria, enjoyed a special precedence:  “Canon VI.  The ancient customs of Egypt, Libya 
and Pentapolis shall be maintained, according to which the bishop of Alexandria has 
authority over all these places, since a similar custom exists with reference to the bishop of 
Rome.  Similarly in Antioch and the other provinces the prerogatives of the churches are to 
be preserved.”3 

1.3  Early Life 
 The year of John’s birth in Antioch is disputed, but the best guess is the year A.D. 
349.  His family was well-placed socially, and very comfortable materially.  His father was a 
responsible civil servant in the secretariat of the military commander of the region, but he 
died shortly after John’s birth.  John’s mother was only around twenty years of age when her 
husband died, but she never married again.  Nonetheless, she managed her family’s 
household, and was able to pay for John’s education out of her own dowry, rather than using 
her husband’s estate for this purpose. 
 John’s education outside the home began with the standard studies for boys of his 
class.  After learning the basics of the 3Rs, John got a grounding in Greek classical literature:  
especially the poets, but also prose-writers and orators, the four pillars being Homer, 
Euripides, Menander, and Demosthenes.  This was all by the age of fifteen! 
 There followed the school of rhetoric, in which boys were trained in all aspects of 
composition and public speaking.  This was an education in the Greek language, despite the 
fact that Latin was the official language of the Roman Empire, even in the east where Greek 
was the vernacular. 

                                                           
2 “...and it was in Antioch that the disciples were first called Christians.”  See Acts 11:19-26. 
3 Norman Tanner, ed., Decrees of the Ecumenical Councils, Volume I (Washington, D.C.: Georgetown Univ. Press, 1990), �8-

9. 
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 John finished his studies at the age of about eighteen.  Afterwards he continued to live 
with his mother, and had the habit of hanging around law courts.  This habit suggests to 
some that he was intending to practice law.  More likely, he attended the law courts because 
of his interest in rhetoric, and intended like his father to enter civil service. 
 Regardless, soon after the completion of his formal studies, he and his friend Basil 
decided instead—in John’s own later words—“to embrace the blessed life of solitaries and the 
true philosophy”:  that is, Christian contemplation of Sacred Scripture.  However, another 
sacred influence steered him in a slightly different direction.  John met Meletios, Bishop of 
Antioch.  Through the bishop’s influence, John decided to present himself for Baptism.  
Following his baptism, John attended the bishop as something of a bishop’s aide for three 
years, carrying out liturgical, pastoral, and administrative duties. 

1.4  John’s Early Years as a Cleric 
 After serving as the bishop’s personal aide for three years, John was appointed to the 
office of Reader (in Greek, anagnostes; in Latin, lector).  In the eastern churches this was the 
lowest order of the clergy.  The specific functions of this role were to read the Old 
Testament lesson and the New Testament epistle at Mass. 
 Within only a year of John becoming a lector, however, an attempt was made by the 
church authorities in Antioch to ordain him a priest.  He refused, and his refusal aroused 
widespread indignation and resentment.  In the face of this reaction, and likely due to other 
reasons as well, John headed for the hills (literally!). 
 John now was able to make good on a desire he had had for many years to become a 
“solitary”:  something along the lines of a hermit and a monk.  On Mt. Silpios John met an 
elderly Syrian expert in asceticism, and placed himself under his tutelage, spending the next 
four years as his disciple, along with several other fellow disciples. 
 But after that period of time, John decided to embrace an even more rigorous way of 
life, so he went off by himself to a cave in the mountain and lived there alone for two years.  
John passed that time largely without sleeping, learning the Old and New Testaments by 
heart, without ever during those two years laying down, either at night or during the day.  
All this, in addition to long fasts, took its toll on John:  a contemporary biographer wrote that 
John’s gastric regions were deadened, and his kidneys were permanently damaged.  Realizing 
that his damaged health made further spiritual progress in that setting impossible, John 
returned to Antioch. 
 It’s clear from the events and words of the remainder of John’s life that he never 
completely abandoned the ideals of monastic life, even as he became enmeshed in worldly 
concerns.  At the same time, he always saw the monastic life as being as closely tied to the 
world spiritually as it was physically removed from it.  Consider this quote from St. John 
Chrysostom: 
 

“Nothing more truly characterizes the man who believes in and loves Christ than that 
he is concerned for his brothers and exerts himself for their salvation.  Let all the 
monks who have withdrawn to the mountain peaks and have crucified themselves to 
the world heed these words.  Let them back up the Church’s leaders with all the 
powers at their command, encouraging them by their prayers, their sympathy, their 
love.  Let them realize that if, placed though they are so far away, they fail to sustain 
with all their efforts those whom God’s grace has exposed to such anxieties and 
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dangers, their life has lost all its point[,] and their religious devotion has been shown 
up as useless.”4 

 

1.5  John as Deacon 
 Once back in Antioch, and once he had regained his health, John resumed his position 
as lector to Bishop Meletios.  Two years later, he was ordained a deacon by the same bishop. 
 John served as a deacon for five years.  Although deacons in John’s day and Church 
had a prominent role in the Divine Liturgy, they were not allowed to preach.  They did, 
however, assist with the instructions of catechumens, and had a unique role within the 
baptismal liturgy.  Outside of the Sacred Liturgy, the deacons worked closely with their 
bishop, helping him in all aspects of his pastoral work, including care for the poor, sick, and 
mentally deranged.  Such practical pastoral care was a large part of deacons’ days. 
 As far as posterity is concerned, the most far-reaching of his works as a deacon are his 
writings.  These writings included many pamphlets, letters and essays.  They covered a wide 
range of Christian topics, including asceticism, marriage and celibacy, human suffering, and 
polemics against paganism. 

1.6  John as Priest 
 Recognizing the nature and graces that God had bestowed upon John, Bishop Flavian 
ordained John a priest in early A.D. 386.  He served in the Office of Priest for some twelve 
years.  While his responsibilities as a priest were many, it was his preaching that soon came 
to the foreground. 

1.6.1  Eight Sermons on the Book of Genesis 
 Within weeks of his ordination to the priesthood, Lent began, and John preached a 
series of sermons on the Book of Genesis.  In John’s day and local Church, the first book of 
the Bible was a standard source of catechetical instruction for catechumens during Lent.  Out 
of the many sermons that he preached on Genesis, only eight are known today.  We’ll look at 
just a few points from them. 
 The second and third of St. John Chrysostom’s extant sermons on Genesis concern the 
verse of Genesis 1:26:  “Then God said, ‘Let us make man in our image, after our likeness; and let 
them have dominion over the fish of the sea, and over the birds of the air, and over the cattle, and over 
all the earth, and over every creeping thing that creeps upon the earth.’”   
 St. John points out the uniqueness of man’s creation when he preaches: 
 

“...why on earth is it that, when heaven is made, the expression is not ‘Let us make’ 
but ‘Let there be heaven’, ‘Let there be light’, and so on..., whereas here the term ‘Let 
us make’ alone occurs, counsel and consideration and reference to someone else of 
equal standing?  Who is it, then, who is about to be created, the object of such 
wonderful esteem?”5 

 
The first distinction that St. John makes is the difference in the words that God speaks in 
creating man as opposed to other works of creation.  God repeatedly uses the phrase “Let there 
be...”, as for example when He creates light, a firmament, and lights in the firmament.  But 
when it comes to mankind, God speaks differently, saying, “Let us make....”  John asks 

                                                           
4 St. John Chrysostom, De incomp. 6.2f. (PG 48.752), quoted in Kelly, 35. 
5 St. John Chrysostom, Sermon II¶3, in Eight Sermons on the Book of Genesis, 43. 
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rhetorically, who is “the object of such wonderful esteem?”  He continues by answering his 
rhetorical question: 
 

“It is a human being, the great and marvelous animal, more precious to God than all 
creation, on whose account exist earth and heaven and sea and all the rest of 
creation—a human being, whose salvation God so loved as not to spare even the 
Only-begotten on their account.  He did not desist, in fact, from doing and devising 
everything until He led them up and seated them at His Right Hand.”6 

 
 St. John later in the same sermon addresses why the divine words “Let us make” 
indicate that mankind is such an esteemed work.  The answer is that these words, which 
some in our day dismiss as a sort of “royal plural”, are seen by St. John as spoken by God the 
Father to the divine Person of God the Son: 
 

“Well, who is it to whom He says, ‘Let us make a human being’?  Wonderful counselor, 
figure of authority, mighty God, prince of peace, Father of the world to come, God’s 
only-begotten Son in person.  It is to Him that He says, ‘Let us make a human being in 
our image and likeness’—not ‘my’ and ‘your’ image but ‘ours’, indicating one image and 
one likeness.”7 

 
Here St. John is treating a topic of frequent reflection, writing and preaching by the Doctors 
of the Church.  However, what St. John consider this image to signify seems different from 
what many other Doctors conclude.  He states: 
 

“...in fact, His reference is to the image in the sense of government, as the [following 
phrase] indicates:  after saying, ‘in our image and likeness’, He went on, ‘and let them 
govern the fish of the sea.’”8 

 
In other words, the two halves of the biblical command are linked to each other, the latter 
explaining the former.  That is to say, it is in mankind exercising dominion over creation 
that mankind acts in the image of God, because of course man is sharing in God’s dominion 
over the works that God Himself had just created. 
 St. John follows this by arguing against a different interpretation of this divine image: 
 

“Some other people in turn... persist in making the claim to us that God has the same 
kind of image as we do, taking the term in an improper sense; He did not mean image 
of being but image of government, as we shall make clear....”9 

 
What is significant here is St. John Chrysostom’s insisting that the divine image that God 
refers to in creating man does “not mean image of being but image of government....”  
However, when St. John argues against man being created in the image of God’s being, he is 
referring to “forms”.  The human “form” includes the human body, which God clearly does 
not have.  St. John, however, does not rule out, although he certainly does not develop, an 

                                                           
6 Ibid. 
7 Ibid., ¶6, 46-47. 
8 Ibid., ¶7, 47. 
9 Ibid., ¶7, 47-48. 
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understanding like that developed by the western Doctor Saint Augustine of Hippo10, who 
does argue that man is created in the image of God’s being in the sense that the human 
mind—through its operations of knowing and willing—reflects the divine nature’s essential 
operations of knowing and willing. 
 In other words, St. John Chrysostom focuses his explanation of man’s being created 
in the Image of God in terms of what’s called the “economic Trinity” (that is, the Trinity 
working in the world), while St. Augustine focuses in terms of what’s called the “immanent 
Trinity” (that is, the Trinity within the Trinity’s very self, apart from any works within 
creation). 

1.6.2  On the Priesthood 
 Another written work of St. John Chrysostom that pre-dates his elevation to the 
office of bishop is titled On the Priesthood.  This work is widely considered St. John’s most 
famous and widely studied treatise.  It was written several years after his ordination to the 
priesthood, but still during the first half of the decade that he spent as a priest.11 
 On the Priesthood consists of six “books” in the antiquated sense of “book” (in the 
modern translation quoted, the entire work is only 160 pages long).  The first two books are 
an apologia concerning John’s initially fleeing from ordination:  he expresses his hesitation to 
being ordained to his sense of unworthiness.  The third book is the longest, and addresses the 
powers and dangers of the priesthood, the qualities required in a man for high priestly office, 
and particular duties and difficulties.  The fourth and fifth books are about the role of 
preaching, while the sixth returns to the topic of personal qualities required of a candidate for 
the office. 

1.7  John as Bishop of Constantinople 
 John spent only ten years as a priest, however, before being elevated to the office of 
bishop, and not of his native Antioch, but of Constantinople.  Constantinople, named of 
course for the Emperor Constantine, had become the “new Rome”, the capital of the eastern 
Roman Empire. 
 In such a prominent role, John shrank from none of his duties.  He was as bold when 
it came to establishing hospitals and care homes as he was in preaching.  He preached not 
only to the common man, but to the Emperor and Empress, as well.  Here is where John 
faced several crises. 
 In the end, it was due to conflicts with the Empress Eudoxia that John twice was 
exiled.  The second exile was so harsh that John died due to its rigors on September 14, 407 at 
the age of 58.  Because the West observes the feast of the Exaltation of the Holy Cross on 
September 14, his feast is celebrated on September 13.  His dying words were, “Glory be to God 
for everything.”  These words were telling. 
 We’ll conclude our look at his life by considering one of the works he composed in 
exile.  It’s titled On the Providence of God.  He wrote it for those who were persecuted in the 
wake of his exile.  Many of his laity refused to recognize the government’s exile of Bishop 
John, and refused to recognize his replacement as the authentic bishop of Constantinople.  
Perhaps even harder to bear than government persecution was the fact that the Church 
herself in Constantinople was divided.  Many of John’s supporters were scandalized by such 
division, and for them he wrote this work.  Consider a few paragraphs: 

                                                           
10 Bishop of Hippo in northern Africa (A.D. 354-430, compared to St. John Chrysostom’s dates of 349-407). 
11 Kelly, 83. 
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“The Cross of Christ, which has raised up the whole world, which has put an 

end to error, which has made the earth heaven, which has severed the sinews of death, 
which has made Hades of no effect, which has destroyed the citadel of the devil, 
which has put the demons to silence, which has made men angels, which has broken 
down the altars and overthrown the temples, which has planted this new and 
wondrous way of life on the earth, which has produced countless awe-inspiring, great, 
and lofty benefits—has it not been a scandal to many?  Did not Paul proclaim it every 
day without shame, saying:  ‘We preach Christ crucified, unto the Jews a stumbling block, 
and unto the Greeks foolishness?’ [1 Cor 1:23] 

“When then?  Tell me.  Seeing that the Cross has been a scandal to those who 
are perishing, not only at the time but afterwards and for all time, should the 
Crucifixion not have occurred, should that awe-inspiring sacrifice not have been 
offered, should so many good deeds not have been accomplished?  Who would be so 
insane, so out of his mind, as to say this?  Therefore, just as it is necessary to take into 
account with regard to the Cross, not those who were scandalized (although there 
were so many) but those who were saved, those who were set aright, those who had 
the benefit of such great wisdom; and just as you should not say:  ‘What about those 
who were scandalized?’ for it would be fitting for them to reckon their problem to 
themselves—so is it also now. 

“For the scandal does not come from the nature of [the] Cross, but from the 
folly of those who are scandalized.  For this reason Paul adds:  ‘But unto them which 
are called, both Jews and Greeks, Christ the power of God, and the wisdom of God’ [1 
Cor 1:24].  And since the sun hurts those whose eyes are weak, what then?  Should the 
sun not have come to be?  And honey seems bitter to those who are sick.  What then?  
Should it be made to disappear?  And the apostles themselves—were they not for 
some an aroma of death leading unto death and for others an aroma of life leading 
unto life [cf. 2 Cor 2:16]?  On account of those who are perishing, should the living be 
deprived of such great solicitude?  Christ’s coming itself, our salvation—the fount of 
good things, of life, and of countless noble things—how many people did it overcome?  
How many were deprived of excuse and forgiveness?  Do you not hear what Christ 
says concerning the Jews:  ‘If I had not come and spoken unto them, they had not had sin; 
but now they have no cloak for their sin?’ [John 15:22]  What then?  Since after the 
coming of Christ their sins have become inexcusable, should He not have come, 
because of those who made poor use of this goodness?  Who would say that?  No one, 
not even someone sorely out of his mind. 

“Tell me, how many people have been scandalized by the Scriptures?  From 
them, how many heresies have derived the pretext for their own existence?  
Therefore, on account of those who were scandalized, should the Scriptures have been 
blotted out, or never have been given to begin with?  Not at all!  Rather, they should 
most certainly have been given, on account of those who would reap profit from 
them.  As for those who are scandalized—again I will not stop saying the same 
things—let them impute the scandals to themselves.  Those who were to derive 
exceedingly great profit from the Scriptures would have been wronged if the 
senselessness and heedlessness of the others had deprived them of this benefit from 
receiving the Scriptures.  Therefore, do not tell me about those who are perishing.  As 
I said in my earlier discourse, no one can be hurt by others who does not hurt 
himself—even if his very life is in danger.”12 

                                                           
12 St. John Chrysostom, On the Providence of God, 116-119. 
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2.0  Epilogue 
 The handout has two sides. 
 One side offers a bibliography of selected works written by St. John Chrysostom, and 
then of works written about him. 
 The other side lists several passages taken from St. John’s writings for use in the 
Office of Readings, from the Ordinary Form’s Liturgy of the Hours.  There are 33 passages 
from his writings found in the entire liturgical year’s Office of Readings.  The chart below 
shows the number of passages taken from other sources, as well, including many of those 
great preachers referred to in the article spoken of at the beginning of this presentation. 
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PASSAGES FROM ST. JOHN CHRYSOSTOM FOUND IN THE OFFICE OF READINGS 
 
Catecheses 3, 13-19   The power of Christ’s Blood     Good Friday 
Catecheses 3, 24-27   Christ and Moses      Monday of the 2nd Week of Lent 
Homily before His Exile 1-3  Life to me means Christ, and death is gain   Feast of St. John Chrysostom (Sept. 13) 
In Praise of St. Paul 2  For love of Christ, Paul bore every burden   Feast of the Conversion of St. Paul (Jan. 25) 
In Praise of St. Paul 2  I have fought the good fight     Feast of Sts. Timothy and Titus (Jan. 26) 
On Acts of the Apostles 3, 1.2.3  Make known to us, Lord, the one you choose   Feast of St. Matthias (May 14) 
On Acts of the Apostles 20,4  The light of a Christian cannot escape notice   Common of Holy Men 
On the Devil as Tempter 2,6  Five paths of repentance     Tuesday of the 21st Week in Ordinary Time 
On 1 Corinthians 4, 3.4  The weakness of God is stronger than men   Feast of St. Bartholomew (August 24) 
On 2 Corinthians 13, 1-2  Our heart is enlarged      Saturday of the 16th Week in Ord. Time 
On 2 Corinthians 14, 1-2  I rejoice exceedingly in all my tribulations   The 17th Sunday in Ordinary Time 
On Matthew 15, 6.7   Salt of the earth and light of the world    The 20th Sunday in Ordinary Time 
On Matthew 33, 1.2   If we are sheep, we overcome; if wolves, we are overcome Thursday of the 34th Week in Ord. Time 
On Matthew 50, 3-4   Do not adorn the church and ignore your afflicted brother Saturday of the 21st Week in Ordinary Time 
On Matthew 59, 5.7   We must be concerned for the children’s good   Common for Teachers 
On Matthew 65, 2-4   Sharers in the suffering of Christ    Feast of St. James (July 25) 
On John 19, 1    We have found the Messiah     Feast of St. Andrew (November 30) 
On the Grave and the Cross 2 Adam and Christ, Eve and Mary    Memorial of the BVM on Saturday 
On Romans 15, 6   Compassion is Christ’s command    Common for Those Who Worked for the 

Underprivileged 
Supp., Homily 6 On Prayer  Prayer is the light of the spirit     Friday after Ash Wednesday 
 
 
 
 
 
 
 
 
 
 



 

 
 
 

AUTHOR PASSAGES

Ambrose 26

Augustine 93

Bernard 15

John Chrysostom 33

John of the Cross 3

Leo the Great 29

Origen 12

Aquinas 5

Vatican II 43


