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Monday of the 25th Week in Ordinary Time [II] 
Proverbs 3:27-34   +   Luke 8:16-18 
September 19, 2016 
 

“When dealing with the arrogant, He is stern, but to the humble He shows kindness.” 
 
 This verse from the Book of Proverbs instructs us that God Himself, in His Wisdom, 
Providence, and Prudence, deals differently with different children.  In this, He is a model 
for teachers, not only regarding students’ moral behavior, but in every aspect of relating to 
them as individuals.  Certainly a teacher at times has to address all students at the same time 
and in the same manner, but in focusing on individuals or small groups of persons, 
instruction becomes more personalistic, and undoubtedly more far-reaching. 
 God in the very make-up of Holy Scripture shows the same Wisdom.  We begin 
today to hear from the Book of Proverbs for our First Reading at Holy Mass.  How different 
this book’s instruction is than the letters of Saint Paul, from which we heard last week, or the 
Book of the Apocalypse, or the Book of Exodus, or the Book of Genesis.  The vast variety 
found within God’s Word reflects the Wisdom of God’s divine pedagogy. 
 Gilbert Keith Chesterton once made a similar point.  He was a writer and public 
speaker, not a cleric or evangelist, but always in his writing and speaking his prime concern 
was for Truth (with a capital “T”).  Once he was confronted by a man named McCabe who 
accused  Chesterton of being “funny”, and Chesterton defended himself by stating: 
 

Mr. McCabe thinks that I am not serious but only funny, because Mr. McCabe 
thinks that funny is the opposite of serious.  Funny is the opposite of not 
funny, and of nothing else.  The question of whether a man expresses himself 
in a grotesque or laughable phraseology, or in a stately and restrained 
phraseology, is not a question of motive or of moral state, it is a question of 
instinctive language and self-expression.  Whether a man chooses to tell the 
truth in long sentences or short jokes is a problem analogous to whether he 
chooses to tell the truth in French or German.1 

 
What Chesterton states here about a man telling the truth applies to the preacher in the 
pulpit, and the teacher in the classroom.  Chesterton is not only a very fine, but also a very 
funny teacher, and a holy one to boot. 
 
 
 
Sts. Andrew Kim Tae-gon, Priest, & Paul Chong Ha-sang, et soc., Martyrs 
Proverbs 21:1-6,10-13   +   Luke 8:19-21 
September 20, 2016 
 

“‘My mother and my brothers are those who hear the word of God and act on it.’” 
 

                                                           
1 G. K. Chesterton, Heretics, in vol. I of G.K. Chesterton: Collected Works (San Francisco: Ignatius Press, 1986), 159-160. 
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 In his encyclical Fides et Ratio, Saint John Paul II writes:  “Without wonder, men and 
women would lapse into deadening routine and little by little would become incapable of a 
life which is genuinely personal.”2  Wonder is one of the qualities of little children, whom 
Jesus tells us we must be like to enter the Kingdom of God.  To the extent that formal 
education deadens this wonder in children, it fails.  To the extent that it allows children to 
grow in their sense of wonder, education is truly education. 
 Gilbert Keith Chesterton was a man of wonder.  In his autobiography, he noted that 
“this was the primary problem for me[:] .... the problem of how men could be made to realise 
the wonder and splendour of being alive, in environments which their own daily criticism 
treated as dead-alive, and which their imagination had left for dead.”3  Elsewhere in his 
writings, Chesterton defined “wonder” as “the life of men and the beginning of the praise of 
God.”4 
 This is the wonder that a saint like John of the Cross could engage simply by resting 
on his windowsill at night and gazing at the stars.  This is a the wonder that living in the 
country affords ample opportunity for.  When Jesus in today’s Gospel passage speaks of 
“those who hear the word of God and act on it”, we should remember that the Word of God is 
the divine Son of God.  Jesus is not describing to us those who hear the Word of God in a 
perfunctory manner, and who act on the Word of God as if following the instructions in a 
cookbook. 
 If, as Chesterton asserts, wonder is “the life of men and the beginning of the praise of 
God”, then there is no subject of education that’s unrelated to our Catholic Faith.  Chesterton 
insisted: 
 

“You cannot evade the issue of God; whether you talk about pigs or the 
binomial theory, you are still talking about Him.  Now if Christianity is… a 
fragment of metaphysical nonsense invented by a few people, then, of course, 
defending it will simply mean talking that metaphysical nonsense over and 
over.  But if Christianity should happen to be true—then defending it may 
mean talking about anything or everything.  Things can be irrelevant to the 
proposition that Christianity is false, but nothing can be irrelevant to the 
proposition that Christianity is true.”5 

 
 
 
St. Matthew, apostle and evangelist 
Ephesians 4:1-7,11-13  +  Matthew 9:9-13 
September 21, 2016 
 

“‘Why does your teacher eat with tax collectors and sinners?’” 
 
 Jesus not only called the tax collector Matthew to follow Him as His disciple.  He 
chose tax collector and sinner to carry out the dual role of apostle and evangelist.  Only 

                                                           
2 St. John Paul II, Encyclical Letter Fides et Ratio (Vatican City: Libreria Editrice Vaticana, 1998), 4. 
3 G. K. Chesterton, The Autobiography, vol. XVI of G.K. Chesterton: Collected Works (San Francisco: Ignatius Press, 1988), 132. 
4 Quoted in Hugh KENNER, Paradox in Chesterton (London: Sheed & Ward, 1947), 68. 
5 G. K. Chesterton, Daily News (12 December 1903). 
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Matthew and John were so honored by Jesus with this dual role.  Perhaps it’s not a 
coincidence that Matthew was a despised sinner, and John was the Beloved Disciple. 
 G. K. Chesterton used paradox in two distinct ways.  His first use of paradox exposes 
the deepest realities created by God, and God Himself:  that is to say, His love, which St. 
John lived so fully. 
 His second use of paradox reflects the call of a sinner and tax collector such as 
Matthew.  This second use of paradox exposes the shallowest absurdities contrived by fallen 
man.  One scholar summed up these two uses of paradox by stating that there is, on the one 
hand, “a metaphysical use of paradox that answers to the complexity of being, especially the 
Supreme Being,” while on the other hand there is “a rhetorical use that answers merely to the 
complexity of human folly.” 
 The rhetorical use of paradox calls out sin for the sin that it truly is.  For example, 
Chesterton once wrote against the sinfulness of cohabitation, which in his day was described 
with the euphemism “Companionate Marriage”.  Chesterton wrote that “Companionate 
Marriage” is so named “because the people involved are not married and will very rapidly 
cease to be companions.”  Paradox calls out and exposes the folly of sin. 
 However, Chesterton didn’t make use of this rhetorical paradox astride a high horse.  
In this, he was like Matthew.  In 1908 the London Times asked several prominent British 
authors to pen essays on the topic “What’s Wrong with the World”.  Chesterton’s response 
was the shortest.  He wrote to the Times:  “Dear Sirs, I am. Sincerely yours, G.K. 
Chesterton”. 
 May the grace of the Eucharist help us to face sin in the world by first facing sin 
within ourselves.  Such humility and honesty will not only help us follow the example of St. 
Matthew, but also the example of the angels, about whom Chesterton once wrote:  “Angels 
can fly because they can take themselves lightly.”6 
 
 
 
Thursday of the 25th Week in Ordinary Time [II] 
Ecclesiastes 1:2-11   +   Luke 9:7-9 
September 22, 2016 
 

“Nothing is new under the sun.” 
 
 If the sense of wonder that lies at the heart of education has an opposite, it might be 
supposed to be repetition.  While it’s said that repetition is the key of learning, wonder might 
seem to reject repetition, and instead always be seeking something new, like the 
technologically-induced ADD child whose attention span grows shorter each day, and who 
constantly seeks changing stimuli. 
 Truth be told, wonder and repetition and not opposites, but allies, as Chesterton 
explained in his book Orthodoxy, where he evokes the spirit of authentic childhood: 
 

It is supposed that if a thing goes on repeating itself it is probably dead; a piece of 
clockwork.  ....  This is a fallacy even in relation to known fact. … The thing I mean 

                                                           
6 G. K. Chesterton, Orthodoxy, in Vol. I of G.K. Chesterton: Collected Works (San Francisco: Ignatius Press, 1986), 325. 
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can be seen, for instance, in children, when they find some game or joke that they 
specially enjoy.  A child kicks his legs rhythmically through excess, not absence, of 
life.  Because children have abounding vitality, because they are in spirit fierce and 
free, therefore they want things repeated and unchanged.  They always say, “Do it 
again”; and the grown-up person does it again until he is nearly dead.  For grown-up 
people are not strong enough to exult in monotony.  But perhaps God is strong 
enough to exult in monotony.  It is possible that God says every morning, “Do it 
again” to the sun….  It may be that He has the eternal appetite of infancy; for we have 
sinned and grown old, and our Father is younger than we.  The repetition in Nature 
may not be a mere recurrence; it may be a theatrical encore.7 

 
As God rejoices in the repetition found within nature, so He rejoices in Tradition within the 
supernatural life of His Church.  In both doctrine and worship, Tradition is not a sign of 
vanity of the sort that Qoheleth cries against.  The childish of the world constantly seek 
change, and claim that “Nothing is new under the sun!”  The child-like give thanks to God for 
the sun, and ask for nothing new, knowing that God has given us all we need, and that in 
this we rejoice and wonder. 
 
 
 
St. Pius of Pietrelcina, Priest 
Ecclesiastes 3:1-11  +  Luke 9:18-22 
September 23, 2016 
 

“There is an appointed time for everything....” 
 
 What Qoheleth in his weariness does not contemplate is what is eternal:  that what 
lies beyond every point in time.  But even less beyond his weary comprehension is the 
Infinite becoming incarnate:  the eternal entering our world at a point in time, to rescue us 
from the weariness of human sin, and evoke in us divine wonder.  In his greatest work, titled 
The Everlasting Man, G. K. Chesterton writes that: 
 

“Any agnostic or atheist whose childhood has known a real Christmas has ever 
afterwards, whether he likes it or not, an association in his mind between two ideas 
that most of mankind must regard as remote from each other; the idea of a baby and 
the idea of unknown strength that sustains the stars.  His instincts and imagination 
can still connect them, when his reason can no longer see the need of the connection; 
for him there will always be some savour of religion about the mere picture of a 
mother and baby; some hint of mercy and softening about the mere mention of the 
dreadful name of God.”8 

 

The paradox of the Incarnation—that “the hands that had made the sun and stars were too 
small to reach the huge heads of the cattle”9—is marked by two qualities that Christian need 
to contemplate as part of the Paschal Mystery.  First, the two poles of the paradox are related 

                                                           
7 G. K. Chesterton, Orthodoxy, in vol. I of The Collected Works of G. K. Chesterton (San Francisco: Ignatius Press, 1986), 263-4. 
8 G. K. Chesterton, The Everlasting Man, in vol. II of The Collected Works of G. K. Chesterton (San Francisco: Ignatius Press, 
1986), 302. 
9 Ibid., 301. 
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neither by necessity nor by nature:  in a word, they are contingent upon God’s divine mercy.  
Chesterton writes that the two poles of this paradox of the Incarnation “would not be 
necessarily combined for an ancient Greek or a Chinaman, even for Aristotle or Confucius.  
It is no more inevitable to connect God with an infant than to connect gravitation with a 
kitten.”10   
 Perhaps more important is that the paradox of the Incarnation is the value and 
meaning that it extends to what is temporal and created.  Chesterton even seems to express 
the little way of St. Thérèse when he notes that “all the eyes of wonder and worship which 
had been turned outwards to the largest thing were now turned inward to the smallest. . . . 
God who had been only a circumference was seen as a centre; and a centre is infinitely small. 
. . . The faith becomes, in more ways than one, a faith of little things.”11   
 
 
 
Saturday of the 25th Week in Ordinary Time [II] 
Ecclesiastes 11:9—12:8  +  Luke 9:43-45 
September 24, 2016 
 

 “Ward off grief from your heart / and put away trouble from your presence, / though the dawn of youth is 
fleeting.” 

 
 If there’s any modern man who took these words to heart, it was Gilbert Keith Chesterton.  
Even in his older years, he remained a child at heart.  This past week the good Sisters have endured a 
series of homilies about Chesterton, the British journalist and apologist of the early 20th century.  He 
shone the light of common sense on every topic under the sun.  For example, he wrote that:  
“Tradition means giving votes to the most obscure of all classes, our ancestors.  It is the democracy of 
the dead. Tradition refuses to submit to that arrogant oligarchy who merely happen to be walking 
around.” 
 The less common sense a day and age has—and certainly our day and age has little—the more 
his insights need to be heard, such as his assertion that “The act of defending any of the cardinal 
virtues has today all the exhilaration of a vice.” or that “A dead thing can go with the stream, but 
only a living thing can go against it.” 
 Against the idea of progress, Chesterton explained that “There is one metaphor of which the 
moderns are very fond; they are always saying, ‘You can't put the clock back.’  The simple and 
obvious answer is ‘You can.’  A clock, being a piece of human construction, can be restored by the 
human finger to any figure or hour.  In the same way society, being a piece of human construction, 
can be reconstructed upon any plan that has ever existed.” 
 But Chesterton not only exposes the folly of fallen man.  He raised up fallen man with his 
insights, declaring, for example, that “Love means loving the unlovable – or it is no virtue at all”, and 
that “The riddles of God are more satisfying than the solutions of man”, and “The Bible tells us to 
love our neighbors, and also to love our enemies; probably because they are generally the same 
people”, and in one of his most famous quotations:  “The Christian ideal has not been tried and found 
wanting. It has been found difficult; and left untried.” 
 Thanks be to God for His grace, and the wit of the Church’s son, G. K. Chesterton.  In a 
telegram read at Chesterton’s funeral, Pope Pius XI bestowed on Chesterton the title of Fidei 

                                                           
10 Ibid., 302. 
11 Ibid., 304. 
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Defensor:  Defender of the Faith.  May his strong defense of the Catholic Faith always lead us to the 
fullness of Truth. 


