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PRECIS 
 
The Everlasting Man by G.K. Chesterton is a profound work of Christology. 
 
The first part considers the history of fallen man before Christ’s advent. 
The second part reflects on the Christ sent by the Father to save fallen man. 
 

The last chapter of that second part—titled “The Five Deaths of the Faith”— 
explores the life of Christ’s Church, and in particular, 
how it is her destiny throughout history to die and rise in imitation of her Lord.   

 
After considering Chesterton’s five historical examples of the Church dying and rising, 

Father Hoisington will consider the Church’s life and suffering in our own day, 
and explore indications that offer hope for new life in the Mystical Body of Christ. 
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I.  Opening Prayer & Introduction 
Psalm 191:1-4 

 
The heavens are telling the glory of God; 
   and the firmament proclaims His handiwork. 
Day to day pours forth speech, 
   and night to night declares knowledge. 
There is no speech, nor are there words; 
   their voice is not heard; 
yet their voice goes out through all the earth, 
   and their words to the end of the world. 
 
Glory to the Father, and to the Son, and to the Holy Spirit, 
   as it was in the beginning, is now, and ever shall be, world without end.  Amen. 
 

***** 
 The February 18-19, 2017 edition of The Wall Street Journal  had a feature article about 
what the author describes as a “burgeoning movement among traditional Christians” in 
modern America.  The article gives several examples of those who, “[f]eeling besieged by 
secular society, ... are taking refuge in communities... clustered around churches and 
monasteries, where faith forms the backbone of daily life.”1 
 Most of the article focuses upon one such community, hidden within the wooded hills 
of eastern Oklahoma.  This community, consisting of “dozens of families” who moved there 
from across the United States, have built homes around a Benedictine monastery whose first 
members only arrived in the area eighteen years ago.  It’s popularly known as Our Lady of 
Clear Creek Monastery. 
 In 2010, Bishop Jackels sent Father Eric Weldon and myself to this monastery to learn 
how to celebrate Holy Mass in the Extraordinary Form (that is, in the way Mass was 
celebrated before the Second Vatican Council).  All the Masses at Clear Creek are celebrated 
in the Extraordinary Form.  I’ve been back to the monastery several times since my first 
visit, and have been more impressed by the monks each time I visit.  The monks there are 
traditional not only in the form of their worship, but also in the form of their daily life, 
marked as it is by penance and simplicity. 
 The monks’ way of life is reinforced by the physical distance between their 
monastery and what some would call “civilization”.  From the monastery, you have to drive 
more than a half hour over winding, rising and falling dirt roads before you reach the first 
paved road.  You have to drive quite a while beyond that to reach a gas station, and miles 
beyond that to reach a fast food restaurant, and about an hour and a half altogether to reach 
Tulsa.  Such seclusion is part of the monks’ way of life, and part of what draws families to 
build houses on property near the monastery, and to rear their children there. 
 Many who hear of this phenomenon might think that all of those moving close to this 
monastery are older Catholics, who remember and miss the sort of Catholic culture that they 

                                                           
1 Ian Lovett, “Wary of Modern Society, Some Christians Choose a Life Apart”, The Wall Street Journal (February 18/19, 

2017), C1. 



page 3 

The Six Deaths of the Faith  +  April 20, 2017 

4/19/2017 1:22 PM 

grew up with, before so much changed following the Second Vatican Council.  But that 
theory is contradicted by the facts. 
 Consider a 25-year old man from Portland, Oregon, whose story is recounted in this 
newspaper article.  After he graduated from college, Sean moved near the monastery in 2014.  
He worried about marrying and having children in a place like Portland.  Speaking about his 
hometown, he says, “There was just too much promiscuity; it’s permeated the whole 
society”.  “Maybe you teach [your children] one thing at home, but you walk down the street 
and there’s signs with some provocative image”.2 
 Shortly after moving near the monastery, Sean fell in love with a young woman 
named Angela, whose family lived there.  For more than a year, they shared dinners at the 
only restaurant in the nearest town, danced in Tulsa, and tackled farm chores together. 
 Sean and Angela didn’t kiss until their wedding day.  She explained to the newspaper 
reporter:  “I told him on one of our first dates that it was a childhood dream of mine to kiss 
the man I would marry for the first time on our wedding day.”  Sean’s response?  “You got 
it, girl.” 
 “The couple, who are expecting their first child, live in a cabin that her parents built.  
They have no TV or internet service and are among several intergenerational families that 
live near each other and help to care for each other’s children.”3 

+     +     + 
 Now those who hear Angela and Sean’s story differ widely in their responses.  Some 
think that they are inspired.  Others think they’re delusional.  Such responses, and responses 
of every stripe in between, can be read in the online comments following the article on the 
newspaper’s website.  At the end of this evening’s presentation, I’ll show you where to find 
links to both this article, and the website of Clear Creek Monastery. 
 Many think that people like Sean and Angela are ignoring reality.  If they were to 
offer the young couple advice, it might well be, “You can’t turn back the clock.”  Such well-
meaning advice calls to mind a passage written by the English journalist G. K. Chesterton. 
  Against the idea of progress, Chesterton explained that “There is one metaphor of 
which the moderns are very fond; they are always saying, ‘You can’t put the clock back.’  
The simple and obvious answer is ‘You can.’  A clock, being a piece of human construction, 
can be restored by the human finger to any figure or hour.  In the same way[,] society, being 
a piece of human construction, can be reconstructed upon any plan that has ever existed.”4 
 Presuming that Chesterton is correct about this—and the Catholic Church certainly 
believes he is—the question is not whether others ought to follow the example of Sean and 
Angela.  The question is in what ways might it be possible to follow their example.  Can 
their example be followed without moving next to a monastery in the hills of Oklahoma?  If 
so, what other forms could following their example take?  You really cannot answer these 
questions unless you see what stands at the heart of their example. 
 The author of that newspaper article, in summing up the changes made by people like 
Angela and Sean, states that they are looking for a place “where faith forms the backbone of 
daily life”.  That’s what stands at the heart of those moving next to the monastery in 

                                                           
2 Ibid., C2. 
3 Ibid. 
4 G. K. Chesterton, What’s Wrong with the World, in Vol. IV of The Collected Works of G. K. Chesterton (San Francisco: 

Ignatius Press, 1987), 57. 
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Oklahoma.  Is that goal worth emulating?  Is that goal worth making sacrifices for?  This 
evening’s presentation will help us ponder these questions. 

***** 
 The Everlasting Man, written in 1925 by G. K. Chesterton, has much in common with 
the New Evangelization that Saint John Paul II called for from the start of his pontificate in 
1978.  There are three reasons for what they have in common. 
 First, these two men shared the same faith as members of the Roman Catholic 
Church.  Their common Faith informs the content of what they wrote and spoke. 
 Second, they engaged the world in similar ways.  They held a common “m.o.”, we 
might say:  “modus operandi”, or way of working.  They were not trenchant or sectarian, in 
the pejorative sense of the word.  Instead, both dialogued with all manner of persons, even 
those with views that differ sharply from their own.  Each presented his views clearly, but in 
a manner which was not polemical, but was simply rooted in a belief that—as Avery 
Cardinal Dulles put it—“a serene exposition of the truth is its best defense.”5 
 Third, beyond their Faith and their m.o., one also finds a common focus within their 
thought.  Both focus upon the divine Person of Jesus Christ as the center of their thought.6  
But more specifically, both Chesterton and John Paul II view Christ and His Church as 
profoundly dramatic.7  This is a key point for this evening’s presentation. 
 Considering how the thought of both Chesterton and St. John Paul is focused upon 
the drama of Christ and His Church will lead us into the main section of tonight’s 
presentation.  But let’s back up for a moment and consider these two great Catholic thinkers 
in their respective childhoods, and look there at the importance of drama. 
 Chesterton was, among other things, a playwright and a critic of the stage.  In fact, 

his first memory of lifewhich he considered highly meaningfulwas a scene being played 
out in a toy theatre constructed by his father.8  His father was an enormously creative man, 
and G.K. inherited this creativity, focusing a great deal of his own energy upon drama:  both 
on physical stages, and within his writings. 
 Karol Wojtyla, before discerning a vocation to the priesthood, intended to give his life 
to the stage, and expressed cultural resistance to the Nazi occupation of his native Poland 
through his participation in the “Rhapsodic Theater”.  Within Wojtyla, the theatrical 
vocation evoked certain questions.  As his chief biographer put it:  “If drama could unveil the 
deeper dimensions of the truth of things, might there be a dramatic structure to every human 
life?  To the whole of reality?”9 
 So consider these two men, then, in terms of their work in the prime of their lives. 

St. John Paul II developed his vision of human history around the divine Person of 
Jesus Christ (the One whom Chesterton called “The Everlasting Man”).  Pope John Paul’s 
first encyclical became programmatic for his papacy.  It’s titled Redemptor Hominis (“the 
Redeemer of Man”).  In this encyclical—promulgated in 1979—the Holy Father developed his 

                                                           
5 Avery DULLES, The Splendor of Faith: The Theological Vision of Pope John Paul II (New York: The Crossroad Publishing 

Company, 1999), vii. 
6 See John SAWARD, Christ Is the Answer: The Christ-centered Teaching of Pope John Paul II (Edinburgh: T & T Clark, 1995). 
7 See Hans Urs von BALTHASAR, Theo-Drama, 5 vols. (San Francisco: Ignatius Press, 1988—1998), and A Theology of History 

(San Francisco: Ignatius Press, 1994). 
8 G. K. CHESTERTON, The Autobiography, vol. XVI in The Collected Works of G. K. Chesterton (San Francisco: Ignatius Press, 

1988), 39-41. 
9 George WEIGEL, Witness to Hope: The Biography of Pope John Paul II (New York: HarperCollins Publishers, Inc., 1999), 38. 
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christological insights in reference to two historical events, one in his recent past and the 
other in his near-future:  namely, the Second Vatican Council, and the Jubilee Year A. D. 
2000. 
 Fifteen years into his papacy, in his apostolic letter Tertio millennio adveniente, Pope 
John Paul II gave concrete guidance for preparations for the Jubilee Year, and he made clear 
first of all that the heart of the Jubilee would be Jesus Christ, who “is the same yesterday, today, 
and forever” (Hebrews 13:8).  John Paul declared the need for a “new evangelization”, one 
which would reach the new “missionary territory” of historically Christian cultures whose 
members are no longer animated by the Gospel.10  This point will be shown as key at the end 
of tonight’s presentation, concerning “The Sixth Death”. 
 Admittedly, the teachings of John Paul are more grounded in historical theology than 
are the teachings of Chesterton.  Yet I hope that this evening’s presentation will demonstrate 
both the breadth and the depth of Chesterton’s teaching.  In the face of “The Sixth Death”, 
our reason for hope is The Everlasting Man:  the One who is both a “sign of contradiction,” 
and the One who is “the same yesterday, today, and forever.” 
 
 

II.  G. K. Chesterton:  Biography 
 
 

III.  The Everlasting Man: 
Literary Context 

 The Everlasting Man was published in September 1925.  G. K. Chesterton wrote the 
book as a response to H. G. Wells’ book The Outline of History, which had been published in 
separate sections beginning five years before.  The Outline of History was typical of the 
materialistic determinism held by intellectuals in the early twentieth century.  The 
Chesterton biographer Joseph Pearce notes that: 

 
As far as Wells was concerned human ‘progress’ was both blind and beneficial, 
unshakeable and unstoppable.  He perceived history as the product of invisible 
and immutable evolutionary forces which were coming to fruition in the 
twentieth century.  The history of man had begun in the caves and was 
reaching a climax in the modern age with the triumph of science over 
religion.11 
 

Within Wells’ Outline of History, Jesus is accorded far fewer pages than the Persians’ 
campaign against the Greeks, and is considered simply as the founder of one of the world’s 
major religions.  This lack of attention to Christ was the initial spur for Chesterton writing 
The Everlasting Man. 
 Yet The Everlasting Man is often either under-appreciated, or appreciated for the 
wrong reasons.  Many who discuss The Everlasting Man focus on Chesterton’s arguments 

                                                           
10 JOHN PAUL II, Apostolic Letter Tertio Millennio Adveniente (Boston: Pauline Books and Media, 1994), 57.  Yet this is not a 

new call:  it echoes the teaching of the Second Vatican Council, and—more specifically—the teaching of Pope Paul 
VI in Evangelii Nuntiandi. 

11 PEARCE, Wisdom and Innocence: A Life of G. K. Chesterton, 304. 
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about the theory of human evolution and its roots in materialism.12  But Chesterton makes 
clear that the central thesis of the book transcends those matters. 
 

IV.  The Everlasting Man: 
Introductory Sections 

In a brief (less than one page) prefatory note, Chesterton defines the purpose of The 
Everlasting Man.  He explains that the book’s thesis “is that those who say that Christ stands 
side by side with similar myths, and his religion side by side with similar religions, are only 
repeating a very stale formula contradicted by a very striking fact.”13 
 The introduction to The Everlasting Man, which runs a little more than nine pages, 
identifies the book as a response to two criticisms:  of Christianity in general and of the 
Church in particular.  Yet when Chesterton started writing this book, to focus on the 
uniqueness of Christ and His Church, he realized that to do justice to these two topics, he 
first had to address another topic.  Here’s how Chesterton put it:  “As soon as I had clearly in 
my mind this conception of something solid in the solitary and unique character of the 
divine story, it struck me that there was exactly the same strange and yet solid character in 
the human story that led up to it; because that human story also had a root that was divine.”14 
 So we have the basic outline of The Everlasting Man.  After the Prefatory Note and 
Introduction, there are two major parts to the book.  The first part is titled “On the Creature 
Called Man”, while the second is titled “On the Man Called Christ”.  Within this second 
part Chesterton also considers the Church as the Bride of Christ, whose life reflects that of 
her Lord. 
There are three topics, then, that Chesterton discusses in The Everlasting Man:  mankind, 
Christ, and Christ’s Church.  Christ is at the center for a reason:  Christ illuminates the 
meaning of both mankind and the Church. 

That brings us to consider the first part of The Everlasting Man. 
 

 

V.  The Everlasting Man, Part I:  “On the Creature Called Man” 
 

                                                           
12 See, for example, the consideration of The Everlasting Man in Joseph PEARCE, Wisdom and Innocence: A Life of G. K. 

Chesterton, 303-311, and the solitary references to it in the 191 pages of text of FAGERBERG, The Size of Chesterton’s 
Catholicism, 89-91.  Even in an article that surveys Chesterton’s works and concludes that “[m]any scholars of 
Chesterton regard it not only as his greatest work, but see it as perhaps one of the most important works of 
Christian apologetics ever written,” [Thomas MCGOVERN, “Return to Chesterton,” Homiletic & Pastoral Review 93 
(June 1993), 53], only one of the article’s 35 paragraphs is devoted to The Everlasting Man.  Yet the coup de grace, one 
must say, is the general editors’ introduction to the volume of Chesterton’s collected works that contains (along 
with St. Francis of Assisi and St. Thomas Aquinas) The Everlasting Man, an introduction that devotes only two of its 
ten paragraphs to the book.  The second of these paragraphs summarizes the book in two appallingly shallow 
sentences:  “Chesterton wrote The Everlasting Man to rebut the evolutionary materialism of H. G. Wells’ The 
Outline of History.  The work is truly an answer to the atheistic humanism of the twentieth century” [George J. 
MARLIN, et al., eds., vol. II of The Collected Works of G. K. Chesterton (San Francisco: Ignatius Press, 1986), 7-8].  It 
is of editors such as these that Chesterton wrote in the first chapter of The Everlasting Man:  “Very probably the 
editor had not read the whole of the title, for it is rather a long title and he was rather a busy man” [CHESTERTON, 
The Everlasting Man, 156]. 

13 Ibid. 
14 Ibid., 146. 
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 Part I of The Everlasting Man, titled “On the Creature Called Man,” consists of eight 
chapters, which thematically fall into three sections.  The first section [cps. 1-3] discusses 
man at the dawn of history.  This section contains Chesterton’s most direct refutation of 
Wells’s arguments in his Outline of History, as well as Chesterton’s own principles for 
understanding “the creature called man.” 

The second section [cps. 4-6] discusses the human search for God in the time before 
Christ.  Here Chesterton responds to the notion held by those who speak of “comparative 
religions” that “Christianity” is but one species under the genus “religion.” 

The third section [cps. 7-8] discusses the rise and fall of the Roman Empire:  the rise 
is treated as the culmination of paganism’s natural gifts; the fall, as an exhaustion of the 
Empire’s ability to complete this search naturally.  Thus Chesterton prepares the reader for 
the second half of The Everlasting Man, about the self-revelation of the God for whom pagan 
man had been searching. 
 

VI. The Everlasting Man, Part I, Chapters I-III 
 

 The Everlasting Man, by book’s end, reaches impressive heights.  Yet it begins very 
simply at the dawn of human history.  There, man transcends all other animals.  Yet he is 
also a creature who throughout history, up to the present day, shows himself to be a fallen 
creature.  He needs something that, in turn, transcends his own nature. 
 In the beginning of The Everlasting Man, Chesterton rebukes the materialist view of 
history as a mere record of biological changes, with no account of any spirit that might 
transcend the material, whether the human spirit or God.  Most modern histories of man 
begin with the word “evolution”.  By focusing on the gradual change of matter in the record 
of man’s development, science claims to have solved the mystery of human existence by 
locating its origin in a material process. 
...Regarding the theory of evolution, Chesterton observes that “slowness has really nothing 
to do with the question.  An event is not any more intrinsically intelligible or unintelligible 
because of the pace at which it moves.”15 

In truth, the mystery of man’s origins is not solved, or even broached, by explaining 
“how something could turn into something”; this mystery cannot be solved but only 
explored, by contemplating the mystery of “how nothing could turn into something.”16  In 
other words, history is not merely a record of change after change.  History shows us that 
things are truly created:  things appear in history that had never appeared before, and which 
are entirely unlike the things in the midst of which they emerge. 

Chesterton uses the popular image of a “cave-man” to illustrate his point that the 
simplest way of realizing the uniqueness of man within the animal kingdom is to compare 
man to other animals.  To this end, Chesterton notes that “the one connection in which it is 
really relevant and sensible to talk about him as the cave-man has been comparatively 
neglected.”17 

                                                           
15 Ibid., 157. 
16 Ibid., 156. 
17 CHESTERTON, The Everlasting Man, 160. 
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 Chesterton is referring here to the discoveries in the caves of Altamira in northern 
Spain where prehistoric art was discovered in 1868.18  Chesterton concretely expresses man’s 
uniqueness in stating:  “Art is the signature of man.”19  Here, he insists, is “the simpler sort 
of truth with which the story [of man] ought to start”20:  that man is unique because he is not 
only a creature, but also a creator. 
 It’s this capacity to create that sets humanity apart from other creatures.  Here one 
must distinguish the act of human creation from the acts of “making” in which most animals 
engage.  “For the very fact that birds do build nests is one of those similarities that sharpen 
the startling difference.  The very fact that a bird can get as far as building a nest, and cannot 
get any farther, proves that he has not a mind as man has a mind; it proves it more 
completely than if he built nothing at all.”21 
...To illustrate his point, Chesterton imagines birds acting as humans do: 

 
Suppose in an incredibly short space of time there were seven styles of 
architecture for one style of nest.  Suppose the bird carefully selected forked 
twigs and pointed leaves to express the piercing piety of Gothic, but turned to 
broad foliage and black mud when he sought in a darker mood to call up the 
heavy columns of Bel and Ashtaroth….22 
 

 Given that Chesterton sets down his beliefs about man in Chapter 1, in the next two 
chapters he briefly illustrates how these principles worked in ancient cultures.  In Chapter II, 
Chesterton shows that it’s only through his spiritual mind that man sees the world as having 
meaning beyond matter.  Thus, man creates through media such as art and pagan religion.  In 
Chapter III, Chesterton expands his canvas.  He explores the meaning of three great cultures 
of antiquity:  Egypt, Babylon and Troy, all of whose glories and darkness form a prelude to 
the drama of the Roman Empire, which Chesterton treats in subsequent chapters as the 
culmination of pagan culture. 
 

VII. The Everlasting Man, Part I, Chapters IV-VI 
 Mythology is a natural creation of man, even if it is, of itself, a creation of limited 
means.  Yet Chesterton takes it seriously enough to examine its role within the natural 

                                                           
18 See “Art: Prehistoric,” in the New Catholic Encyclopedia, vol. 1 (Washington, D.C.: McGraw-Hill, 1967), 913.  See also 

“Altamira,” in The New Encyclopedia Britannica (Micropaedia), vol. I (Chicago: Encyclopedia Britannica, 1982), 275, 
which offers the following details:  “The great lateral chamber that contains most of the paintings measures 18 
metres by 9 metres, the height of the vault varying from 1.15 metres to 2.65 metres.  The roof of the chamber is 
covered with paintings, chiefly of bison, executed in a magnificent, vivid polychrome of red, black, and violet 
tones.  The animals are in various positions, proturbances of the rock having been used to assist in rendering their 
poses.  There are also two wild boars, some horses, a hind, and some other figures in a simpler style; in addition, 
there are eight engraved anthropomorphic figures, various hand prints, and hand outlines.  The other galleries 
contain numerous black-painted or engraved figures.  Altogether the number of discernible figures totals 150.”  For 
further background on such discoveries, and corrections to Chesterton’s lack of attention to detail, see JAKI, 
Chesterton, a Seer of Science, 64-65. 

19 CHESTERTON, The Everlasting Man, 166. 
20 Ibid. 
21 Ibid., 169. 
22 Ibid. 
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religion of paganism.  He calls paganism “the religion of humanity”23 and recognizes it as 
“the one real rival to the Church of Christ.”24  It remains such a rival in our own day. 

Chesterton identifies four spiritual elements of paganism:  God, the Gods, the 
Demons and the Philosophers.  These are very important distinctions, by which he organizes 
the rest of his observations in Part I, which is titled “On the Creature Called Man”.  In the 
fourth chapter, he considers the presence within pagan religions of that first spiritual 
element:  that is, the idea of a god who transcends all others.  The fifth chapter deals with the 
second spiritual element:  that is, the pantheons of gods within pagan worlds.  This is 
paganism’s creation of mythologies.  The sixth chapter discusses what Chesterton calls “The 
Demons and the Philosophers”:  that is, the two latter spiritual elements within paganism. 
 
CHAPTER IV 
 Chesterton asserts that a transcendent God, of whom nothing is spoken, exists even 
among the various forms of paganism that speak of countless gods.  In Chapter IV, 
Chesterton hints that among “primitive” cultures one often finds a monotheism—in the 
sense of “a god who stands alone”—with high standards of morality. 

Chesterton’s examples include a native American tribe in California, and the gods of 
Mount Olympus and China.  These examples make clear that the “attitude of most [of] 
paganism toward God”—that is, toward an over-arching, Transcendent God—is that “He is 
something assumed and forgotten and remembered by accident.”25 

While the core of monotheism does not dissolve as polytheism grows, there does 
emerge a sense, if not an articulation, of “the absence of God.”  This “absence does not mean 
non-existence; and a man drinking the toast of absent friends does not mean that from his 
life all friendship is absent.  It is a void but not a negation.”26  Such an absence is melancholy, 
as felt in “the unfathomable sadness of pagan poetry.”27  Not only is God not present; he 
cannot even be touched, not even by the gods created by men. 
 
CHAPTER V 
 Chapter V focuses upon the human act of creating mythologies—that is, pantheons of 
gods—and this act’s positive value as a natural search for God.  While mythology poses a 
danger, the deeper danger of mythology lies more in its misinterpretation than its proper use. 

 
All this mythological business belongs to the poetical part of men.  It seems 
strangely forgotten nowadays that a myth is a work of imagination and 
therefore a work of art.  It needs a poet to make it.  It needs a poet to criticise 
it. . . . We do not submit a sonnet to a mathematician or a song to a calculating 
boy; but we do indulge the equally fantastic idea that folk-lore can be treated as 
a science.  Unless these things are appreciated artistically they are not 
appreciated at all.28 
 

                                                           
23 Ibid., 215. 
24 Ibid., 216. 
25 Ibid., 220-221. 
26 Ibid., 224. 
27 Ibid., 225. 
28 Ibid., 233. 
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Mythology is a collection of myths, and myths are works of the imagination, and therefore 
works of art.  This quote synthesizes many of Chesterton’s themes from The Everlasting Man 
about theological anthropology.  Understanding mythology as art is the first step to 
recognizing its true value and meaning. 

 
Mythology, then, sought god through the imagination; or sought truth by 
means of beauty, in the sense in which beauty includes much of the most 
grotesque ugliness.  But the imagination has its own laws and therefore its 
own triumphs, which neither logicians nor men of science can understand. . . . 
Therefore do we all[,] in fact[,] feel that pagan or primitive myths are 
infinitely suggestive, so long as we are wise enough not to inquire what they 
suggest.29 
  

CHAPTER VI 
 Chapter VI considers three dynamics within pagan civilization before the advent of 
the Christ.  The first of these was a spiritual conflict, where the demons came into conflict 
with mythology’s pagan gods:  while there was “a sort of secret and perverse feeling that the 
darker powers would really do things; that they had no nonsense about them,” the “gods of 
mere mythology had a great deal of nonsense about them.”30 
 Second, “the God,” the “higher deity” who was forgotten as an act of piety, was too 
distant to turn to for common requests; the demons, on the other hand, were more “familiar.”  
There could be no doubt that “the God,” unlike “the gods,” could carry out human requests; 
yet there might be a question of whether He would.  “The demons” most certainly would, 
but only for a price. 
 The price exacted by “the demons” often took the form of child sacrifice.  Chesterton 
suggests that underlying all such practice is a mystical hatred of the idea of childhood.  He 
recalls that “the popular fury against the witches” was due to the fact that “the malice most 
commonly attributed to them was preventing the birth of children”; similarly, he recalls the 
Hebrew prophets “perpetually protesting against the Hebrew race relapsing into an idolatry 
that involved such a war upon children....”31  Yet the example of which he takes most note is 
“the civilisation that centered in Tyre and Sidon,” a practical people who worshipped the god 
Moloch. 

A third dynamic within pagan civilization before the advent of the Christ was the 
work of “the Philosophers”.  The Philosophers show reason’s role to be in sharp contrast to 
the role of mythology. 
 They were men who normally bore no challenge to popular mythology.  Mythology 
never sought to be a philosophy, but was “a satisfaction of one side of the soul of man, even 
if we call it the religious side; and I think it is truer to call it the imaginative side.”32  The 
philosopher, on the other hand, would rather “think out a little theory about the nature of 
things.  Sometimes his hobby would even take the form of thinking about the nature of God; 

                                                           
29 Ibid., 243. 
30 CHESTERTON, The Everlasting Man, 250. 
31 Ibid., 254. 
32 Ibid., 256. 
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or even in that sense about the nature of the gods.  But he very seldom thought of pitting his 
nature of the gods against the gods of nature.”33 
 

VIII.  The Everlasting Man, Part I, Chapters VII-VIII 
 
 Chesterton, in the final two chapters of the first half of his book, focuses upon the 
Roman Empire.  Chapter VII describes the religious clash between the world views of two 
forms of paganism: Rome and Carthage.  Chapter VIII considers the fate of Rome left to its 
own designs after its defeat of Carthage. 
 
CHAPTER VII 
  
CHAPTER VIII 
 Following the war of the gods and the demons, in which the best paganism defeated 

the worst, the best began to decay.  For even the best paganismthat of Romedid not have 
the inner strength to sustain itself.  The virtues of Rome, most especially its natural goodness 
and joy, were finite precisely because they were natural, and thus ultimately led to decay.   
“Pessimism is not in being tired of evil but in being tired of good.  Despair does not lie in 
being weary of suffering, but in being weary of joy.  It is when for some reason or other the 
good things in a society no longer work that the society begins to decline....”34 
 The pagan Roman mythologies ended in the vice of eroticism.  But worse vices 
followed. 

 
The psychology of it is really human enough, to anyone who will try that 
experiment of seeing history from the inside.  There comes an hour in the 
afternoon when the child is tired of “pretending”; when he is weary of being a 
robber or a Red Indian.  It is then that he torments the cat.  There comes a 
time in the routine of an ordered civilisation when the man is tired at playing 
at mythology and pretending that a tree is a maiden or that the moon made 
love to a man.  The effect of this staleness is the same everywhere; it is seen in 
all the drug-taking and dram-drinking and every form of the tendency to 
increase the dose.  Men seek stranger sins or more startling obscenities as 
stimulants to their jaded sense.35 
 
The Roman populace celebrated such vices in the arena of the gladiator.  The 

intellectuals “began to betray to the world the fact that they were walking in a circle and 
saying the same thing over and over again.”36  But beyond the fall of the demons, the gods 
and the philosophers, what remained?  In the midst of this nothing, the Deus absconditus was 
ready for a new creation.  
 
 
 

                                                           
33 Ibid. 
34 Ibid., 285. 
35 Ibid., 291. 
36 Ibid., 292. 
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IX.  The Everlasting Man, Part II:  “On the Man Called Christ” 
 
Chesterton stated in his introduction that the point of The Everlasting Man “is that 

those who say that Christ stands side by side with similar myths, and his religion side by 
side with similar religions, are only repeating a very stale formula contradicted by a very 
striking fact.”37  Chesterton explained that it is Christ and His creation, the Church, which 
form the chief focus of the book.  But as Chesterton was preparing the book, the theme of the 
first part—that is, the uniqueness of man among creatures—emerged from his focus upon 
Christ and the Church.38  So while the first half of the book is titled “On the Creature Called 
Man, the second half is titled “On the Man Called Christ.” 

This second half of The Everlasting Man falls into two thematic sections.  The first is 
made up of Chapters I-III, and considers the uniqueness of Christ among human beings.  
The second section is a contrast and comparison with the first.  Chapters IV-VI focus on the 
historical outline of His creation, the Church.  They demonstrate the principle that anything 
created resembles its creator. 
 

X.  The Everlasting Man, Part II, Chapters I-III 
 Chesterton explores the mystery and drama of Christ’s earthly life in the first three 
chapters of “On the Man Called Christ.”  The first chapter focuses on the scene of 
Bethlehem, while the second and third consider Christ’s latter years on earth, culminating in 
the scene of Calvary. 
 
CHAPTER I 
 Chapter I, titled “The God in the Cave,” begins with a parallelism.  As the material 
evidence at the dawn of human history tells the story of a man in a cave—a creature who is a 
creator—so begins also the second half of human history, “which was like a new creation of 
the world.”39  In other words, God Himself was a cave-man, whose creation is the Church. 
 Chesterton dwells upon the significance of the cave, the stage for the drama of 
Bethlehem.  He points out the practical fact that while all have realized that the “Bethlehem 
scene” was a stable, “not so many have realised that it was a cave.”40  Chesterton and his wife 
had traveled to Palestine in 1919; the following year saw the publication of The New Jerusalem, 
a collection of reflections on what he had seen there.41  He also notes at this point in The 
Everlasting Man the practical fact that the cave reflected the position of the Holy Family as 
outcast and homeless.  Yet the most profound note struck by the “staging” of this first scene 
of Christ’s visible presence in the world is the fact that He remained hidden. 
 

Christ was not only born on the level of the world, but even lower than the 
world.  The first act of the divine drama was enacted, not only on no stage set 

                                                           
37 Ibid., 141. 
38 Ibid., 146. 
39 CHESTERTON, The Everlasting Man, 301. 
40 CHESTERTON, The Everlasting Man, 304. 
41 WARD, Gilbert Keith Chesterton, 439, 447-451.  Ward writes that all through The New Jerusalem “there are glimpses of what 

[Chesterton] tells more fully in The Everlasting Man.  Between the two books all that he had seen and thought in 
Palestine lay in his mind, and grew there, and fructified for our understanding.  But he had seen it all in that first 
vision” [449]. 
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up above the sight-seer, but on a dark and curtained stage sunken out of sight; 
and that is an idea very difficult to express in most modes of artistic 
expression.  It is the idea of simultaneous happenings on different levels of 
life.42 

 
 In the rest of Chapter I, Chesterton considers how the latter three of the four 
“spiritual elements” of paganism—that is, the gods, the philosophers and the demons—are 
found in the scene of Bethlehem.  Each element is seen as part of a search for the 
transcendent God who is hidden:  that is, the God in the cave, or the fulfillment of that first 
spiritual element of paganism. 
 First, the spiritual element of “the gods”—popular mythology—is seen at work in the 
shepherds.  Chesterton makes this equation because he sees the shepherds as “men of the 
people,” “men of the popular tradition” who “had everywhere been the makers of the 
mythologies.”43  The Son of God was made known to the shepherds by the message of angels 
in the hill country of Judea.  Since that hour when the shepherds knelt before the new-born 
babe, “no mythologies have been made in the world.  Mythology is a search.”44 
 Second, the three magi represent “the philosophers”.  The search of the magi, who 
were both kings and sages, represents the historical search of eastern and western 
philosophers for truth.  More strongly than in the first half of the book, Chesterton stresses 
the fact that philosophy, like mythology, is a search.45 
 Third, there is the spiritual element in the drama of Bethlehem that accounts for a 
war in that story which would seem to be a simple tale of peace.  Within paganism, “the 
demons” had sought to destroy the creations of the gods and the philosophers:  the Enemy 
“had rotted the legends with lust and frozen theories into atheism.”46  Now that same Enemy 
sought to destroy the only begotten Son of the God who up to now had seemed to many to 
have been absent from the drama of human history.  But in fact, the demons were on the 
defensive:  it was that very God who had declared war on the Enemy in sending his Son to 
the front line of the battle, the proscenium of history. 
 
CHAPTER II 

Chapter II, titled “The Riddles of the Gospel,” demonstrates that the figure of Christ 
whom one encounters in the gospels is a skandalon or stumbling block. 

Chesterton sets out to imagine how the gospels would be taken by one who read them 
as stories about a man hitherto unknown, and concludes that “a really impartial reading of 
that kind would lead, if not immediately to belief, at least to a bewilderment of which there 
is really no solution except in belief.”47 
 Regarding Jesus’ doctrines, Chesterton insists:  “Whatever else is true, it is 
emphatically not true that the ideas of Jesus of Nazareth were suitable to his time, but are no 

                                                           
42 CHESTERTON, The Everlasting Man, 305.  It is odd, given his penchant for parallelism, that Chesterton never relates this 

insight to Christ’s descent into hell, an event that he does not refer to in The Everlasting Man. 
43 CHESTERTON, The Everlasting Man, 306. 
44 Ibid., 307. 
45 Ibid., 311. 
46 CHESTERTON, The Everlasting Man, 311. 
47 CHESTERTON, The Everlasting Man, 318. 
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longer suitable to our time.  Exactly how suitable they were to his time is perhaps suggested 
in the end of his story.”48 
 
 The teaching of Christ transcends particular times and places.  While many use 
Christ’s teachings to demand changes in the social order, little in his teachings regard any 
such order.  His teachings point to a new and transcendent order. 

 
So it is in this case of the sacrament of marriage.  We may not believe in 
sacraments, as we may not believe in spirits, but it is quite clear that Christ 
believed in this sacrament in his own way and not in any current or 
contemporary way.  He certainly did not get his argument against divorce 
from the Mosaic law or the Roman law or the habits of the Palestinian people.  
It would appear to his critics then exactly what it appears to his critics now; an 
arbitrary and transcendental dogma coming from nowhere save in the sense 
that it came from him.49 
 

 It is to be expected, then, that those who consider Christ as only human will fail to 
understand the aim of his life.  When rationalists attempt to explain Christ’s life, the results 
are simply perplexing.  Explanations range from the claim that Christ never lived but was 
only a myth, to the claim that he did live, but was merely an ethical teacher along the lines of 
the Essenes.  Others claim that he was a madman with the delusion of being a Messiah, or 
that he was an original teacher who cared about nothing but Socialism, or perhaps that he 
was in fact a spiritual healer or, as the case demanded, an exorcist. 

Chesterton protests that “each of these explanations in itself seems to me singularly 
inadequate; but taken together they do suggest something of the very mystery which they 
miss.  There must surely have been something not only mysterious but many-sided about 
Christ if so many smaller Christs can be carved out of him.”50 
 
CHAPTER III 
 Chapter III, titled “The Strangest Story in the World,” refers both to the unique 
claim made by Christ, and the historical event of Calvary.  Christ’s claim of divinity stands 
alone in the history of religions.  Chesterton rebukes the notion that all religions are equal 
because all of their founders were rivals to the claim of divinity. 
 
“Normally speaking, the greater a man is, the less likely he is to make the very greatest 
claim.  Outside the unique case we are considering, the only kind of man who ever does 
make that kind of claim is a very small man; a secretive or self-centered monomaniac.”51  It is 
as difficult to imagine a down-to-earth man such as Aristotle claiming to be divine as it is 
easy to imagine such a man as Caligula doing so.  But where, then, does that leave Christ?  It 
may be difficult to take his claim to divinity seriously by entertaining the paradox of a God-
man, but it is likewise difficult to imagine the paradox of a lunatic who in his teachings 
combines sanity and subtlety so convincingly. 

                                                           
48 Ibid., 326. 
49 Ibid., 328. 
50 Ibid., 329. 
51 Ibid., 334. 
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 After all, none of Christ’s teachings is more convincing than his “persistent 
suggestion that he has not really come to teach.”52  If Jesus is spoken of as a wandering 
teacher, Chesterton suggests that his wandering is more telling than his teaching.  Christ’s 
wandering is not meandering, but a journey with a clear end. 
 For Christ, his work in life—what he lives to instruct others in—is a death that is not 
an incident, but an event, and a dramatic one at that.  In his life on earth, Jesus is looking for 
death, but not for truth, for he is Truth.  His only renunciation is renunciation of self, not 
because it is without meaning, but that the lives of others might have meaning. 
 Here is one of Chesterton’s most important teachings in The Everlasting Man.  Death 
becomes a dramatic event in the person of Christ.  Death becomes a dramatic event in the 
person of Christ.  “This is where it was a fulfillment of the myths rather than of the 
philosophies; it is a journey with a goal and an object, like Jason going to find the Golden 
Fleece, or Hercules the golden apples of the Hesperides.  The gold that he was seeking was 
death.”53  Death itself became, as it were, a character in the drama.  “We are meant to feel 
that Death was the bride of Christ as Poverty was the bride of St. Francis.  We are meant to 
feel that his life was in that sense a sort of love-affair with death, a romance of the pursuit of 
the ultimate sacrifice.”54 
 As Chesterton began these three chapters about the life of Christ with parallelism, so 
he ends them.  He notes that the Son of Man’s tomb, guarded by the authority of the 
Caesars, was a cave in which “the whole of that great and glorious humanity which we call 
antiquity was gathered up and covered over; and in that place it was buried.  It was the end of 
a very great thing called human history; the history that was merely human.”55  Yet on the 
third day—the “eighth day”56—the friends of Christ, who “hardly realised that the world had 
died in the night,” realized the wonder of “the first day of a new creation, with a new heaven 
and a new earth,” for “in a semblance of the gardener God walked again in the garden, in the 
cool not of the evening but the dawn.”57 
 

XI.  The Everlasting Man, Part II, Chapters IV-V 
 The life of Christ, as unique as it was, lasted for a relatively brief period of time.  
Nonetheless, Christ transformed the meaning of history.  Christ created and founded a 
Church, whose life is that of her Master.  In three chapters Chesterton deals with the history 
of this Church from her creation to the present day. 
 

                                                           
52 Ibid., 336. 
53 Ibid., 339. 
54 Ibid. The Church is traditionally considered the Bride of Christ.  Therefore, Chesterton’s interpretation of death here can 

only be understood as a particular death:  the offering of love by which he gives himself over to the Church.  This 
spousal imagery is developed by Saint Paul (cf. Ephesians 5:21-33) in regard to Christ’s kenotic death on Calvary.  
Chesterton explores death as a perpetual characteristic of the Church’s own life in the final chapter of the book. 

55 Ibid., 345. 
56 See St. Augustine’s conclusion of his monumental City of God, in which he explains that our Sabbath’s “end will not be an 

evening, but the Lord’s Day, an eighth day, as it were, which is to last for ever, a day consecrated by the 
resurrection of Christ, foreshadowing the eternal rest not only of the spirit but of the body also.  There we shall be 
still and see; we shall see and we shall love; we shall love and we shall praise.  Behold what will be, in the end, 
without end!  For what is our end but to reach that kingdom which has no end?” (XXIII, 30) [City of God, trans. 
Henry Bettenson (Baltimore: Penguin Books, 1972), 1091] 

57 CHESTERTON, The Everlasting Man, 345. 



page 16 

The Six Deaths of the Faith  +  April 20, 2017 

4/19/2017 1:22 PM 

CHAPTER IV 
In Chapter IV, titled “The Witness of the Heretics”, Chesterton describes the first 

scenes of the Church in the world.  Chesterton exposes three lies about the early Church’s 
life in the world.  The third is the most complex.  Chesterton had previously noted a parallel 
between the emergence of humanity among other animals, and the emergence of Christianity 
among human civilizations.58  While in both cases what had come before these two things 
seemed to suggest what might emerge next, humanity and Christianity far surpassed those 
suggestions.  Instead of natural progressions of history, these two things are more like 
quantum leaps. 
 Some still claim, however, that Christianity was a natural by-product of paganism on 
its deathbed.  Chesterton notes that from dying paganism, there did emerge what one might 
have expected; however, what emerged were movements not of the Church, but of the 
heresies to which the Church took exception. 
 

In so far as it was probable that the mere nature of hedonism would produce a 
mere reaction of asceticism, it did produce a mere reaction of asceticism.  It 
was the movement called Manichean and the Church was its mortal enemy.  
In so far as it would have naturally appeared at that point of history, it did 
appear; it did also disappear, which was equally natural.  The mere pessimist 
reaction did come with the Manichees and did go with the Manichees.  But the 
Church did not come with them or go with them; and she had much more to 
do with their going than with their coming.59 

 
 As is constantly its wont, the Church distinguished itself clearly from a movement 
that some think it resembles.  The means of the Church’s act of distinguishing itself were 
dogmas and anathemas. 

 
The condemnation of the early heretics is itself condemned as something 
crabbed and narrow; but it was in truth the very proof that the Church meant 
to be brotherly and broad.  It proved that the primitive Catholics were 
specially eager to explain that they did not think man utterly vile; that they did 
not think life incurably miserable; that they did not think marriage a sin or 
procreation a tragedy.  They were ascetic because asceticism was the only 
possible purge of the sins of the world; but in the very thunder of their 
anathemas they affirmed for ever that their asceticism was not to be anti-
human or anti-natural; that they did wish to purge the world and not destroy 
it. . . .60 
 

CHAPTER V 
 Chapter V, titled “The Escape from Paganism,” describes the reconciliation wrought 
by Christianity between the elements of humanity that within paganism could only ignore 
or war against each other:  namely, mythology and philosophy. 

                                                           
58 See footnote in Chapter II. 
59 Ibid., 352-353. 
60 Ibid., 356-357. 
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 The Catholic faith is the reconciliation of mythology and philosophy because it is the 
realization of both.  It is a true story.  It is the philosophy of stories, which “came into the 
world with the story of Christ.”61 

 
Exactly as a man in an adventure story has to pass various tests to save his life, 
so the man in this philosophy has to pass several tests and save his soul.  In 
both there is an idea of free will operating under conditions of design; in other 
words, there is an aim and it is the business of a man to aim at it; we therefore 
watch to see whether he will hit it.  Now this deep and democratic and 
dramatic instinct is derided and dismissed in all the other philosophies.  For all 
the other philosophies avowedly end where they begin; and it is the definition 
of a story that it ends differently; that it begins in one place and ends in 
another.62 
 

The Catholic Faith thus meets “the mythological search for romance by being a story[,] and 
the philosophical search for truth by being a true story.  That is why the ideal figure had to 
be a historical character.”63 
 

XII.  The Everlasting Man, Part II, Chapter VI:  
“The Five Deaths of the Faith” 

 
 Chapter VI is the final chapter of The Everlasting Man’s second part.  The book does 
have a ten-page conclusion, but this Chapter VI is the last scene of the drama sketched by 
Chesterton in this book. 
 Chesterton begins this chapter about the Church by summing up his theory about 
how the Church resembles her Creator: 
 

Christendom has had a series of revolutions and in each one of them 
Christianity has died. Christianity has died many times and risen again; for it 
had a God who knew the way out of the grave. ... the first extraordinary fact 
which marks this history is this:  that Europe has been turned upside down 
over and over again; and that at the end of each of these revolutions the same 
religion has again been found on top. The Faith is always converting the age, 
not as an old religion but as a new religion.64 

 
 The title of this chapter points to five particular deaths that the Church has 
experienced.  Yet within the chapter, Chesterton mentions in passing additional examples, 
such as the early Irish missionaries, or the Crusades against Islam.  Even the five that he 
does focus upon are not treated with equal attention.  Only in the middle of the chapter does 
he list in one place the five examples of the chapter’s title: 

 

                                                           
61 Ibid., 379. 
62 Ibid., 378. 
63 Ibid., 380. 
64 The Everlasting Man, 382. 
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At least five times, therefore, with the Arian and the Albigensian, with the 
Humanist sceptic, after Voltaire and after Darwin, the Faith has to all 
appearance gone to the dogs. In each of these five cases it was the dog that 
died. How complete was the collapse and how strange the reversal we can only 
see in detail in the case nearest to our own time.65 

 
In explaining the five deaths of the Faith, Chesterton offers more and more detail as his 
examples are closer to his own time.  Consider the most recent of them, which mirrors our 
day to a considerable extent, and about which he states: 

 
A thousand things have been said about the Oxford Movement and the 
parallel French Catholic revival; but few have made us feel the simplest fact 
about it; that it was a surprise. It was a puzzle as well as a surprise; because it 
seemed to most people like a river turning backwards from the sea and trying 
to climb back into the mountains. To have read the literature of the eighteenth 
and nineteenth centuries is to know that nearly everybody had come to take it 
for granted that religion was a thing that would continually broaden like a 
river, till it reached an infinite sea. ... In other words, most moderate people 
thought that faith like freedom would be slowly broadened down, and some 
advanced people thought that it would be very rapidly broadened down, not to 
say flattened out. ...  In short, the whole world being divided about whether 
the stream was going slower or faster, became conscious of something vague 
but vast that was going against the stream. Both in fact and figure there is 
something deeply disturbing about this, and that for an essential reason. A 
dead thing can go with the stream, but only a living thing can go against it.66 

 

XIII.  The Sixth Death of the Faith 
 
 In the April 2017 issue of First Things, a University of Notre Dame professor wrote a 
collective review of three recently published books.  The title of the review is “Moral 
Minority”.  The review’s introductory section starts with the history of the Moral Majority 
movement, which was formally established in 1979.  In contrast to the efforts of that 
movement, the reviewer at the end of his introduction states that: 

 
Traditional Christians now wonder if a just and righteous society must be 
built in opposition to a national creed that has led inexorably to libertinism. 
 This conclusion has become harder to avoid.  If the conservative 
movement animated by a belief in a moral majority was born out of Roe v. 
Wade, it died with Obergefell v. Hodges.  It died especially because, unlike Roe—
which was decided while public opinion was divided, inchoate, and moveable 
on the question of abortion—Obergefell was decided with the backdrop of 
consistently growing popular support for marriage between homosexuals, with 

                                                           
65 Ibid., 387. 
66 Ibid., 387-388. 
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particular enthusiasm among a younger generation that will inherit the 
nation.67 

 
An interesting coincidence between this introduction and what Chesterton says about the 
life and death and life of the Faith is the significant role of youth.  I’m willing to go out on a 
limb and say that most of us who are older have been taken aback over the last ten years by 
the radical shifts in our nation regarding the sanctity of marriage.  The only thing more 
surprising that this shift is how nonchalantly it’s been accepted by the young people of our 
nation.  Yet Chesterton argues that when the Faith dies, that’s it among the young that the 
Faith comes to life again.  This is one point for us to keep in mind. 
 The First Things reviewer notes that two of the three books he’s reviewing “devote 
pages to the famous closing lines in Alasdair MacIntyre’s sweeping critique of liberal 
modernity, After Virtue,” where MacIntyre makes this observation: 

 
A crucial turning point in that earlier history occurred when men and women 
of good will turned aside from the task of shoring up the Roman imperium and 
ceased to identify the continuation of civility and moral community with the 
maintenance of that imperium.  What they set themselves to achieve instead... 
was the construction of new forms of community within which the moral life 
could be sustained so that both morality and civility might survive the coming 
ages of barbarism and darkness.  If my account of our moral condition is 
correct, we ought also to conclude that for some time now we too have reached 
that turning point. ... This time however the barbarians are not waiting beyond 
the frontiers; they have already been governing us for quite some time.  And it 
is our lack of consciousness of this that constitutes part of our predicament.  
We are waiting not for a Godot, but for another—doubtless quite different—
St. Benedict.68 

 
It’s from this passage of After Virtue that one of the three books being reviewed in First 
Things takes its name.  The popular blogger and author Rod Dreher posted an article in 2013 
titled “The Benedict Option”, and his new book has the same name.  The second book is by 
Philadelphia’s Archbishop Charles Chaput, and is titled Strangers in a Strange Land.  The 
third book, titled Out of the Ashes:  Rebuilding American Culture, is by Providence College 
Professor Anthony Esolen.  On my website I offer a link to the review of these three books, 
each of which has its own take on the Church in the Modern World, and on the best 
approach to living as a faithful Catholic today.  I’m not going to explore these three books 
here, but I mention them in case any of you have read one or more of them, and would like to 
bring them up when we reach our discussion period. 
 That period will start right after the conclusion, consisting of a summary of the 
principles that Chesterton offers in The Everlasting Man that could help us proceed in the 
midst of the “Sixth Death of the Faith”. 

 

• “Art is the signature of man.”  Man is unique:  not only a creature, but also a creator. P8 

                                                           
67 Patrick J. Deneen, “Moral Minority”, First Things (April 2017, Number 272), 51. 
68 Ibid., 51-52. 
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• Paganism is “the religion of humanity”, “the one real rival to the Church of Christ.” P9 

• The four spiritual elements of paganism:  God, the Gods, the Demons and the Philosophers.   

• The significance of the cave.  P13 

• It is false that the ideas of Jesus were suitable to his time, but are no longer suitable to ours. P15 

• For Christ, his work in life, is a death that is a dramatic event.  P16 

• The Catholic faith is the reconciliation of mythology and philosophy because it is the realization of 
both.  It is a true story.  It is the philosophy of stories, which “came into the world with the story of 
Christ.” P18 

• “Christianity has died many times and risen again; for it had a God who knew the way out of the 
grave.” P19 
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VI. Part I, Chapters I-III 
“In other words, every sane sort of history must begin with man as man, a thing standing 

absolute and alone.... This creature was truly different from all other creatures; because he was 
a creator as well as a creature.” (GKC, TEM) 

VII. Part I, Chapters IV-VI 
“...he who has no sympathy with myths has no sympathy with men.  But he who has most 
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a religion; and notably the need for doing certain things at certain dates; the need of the twin 
ideas of festivity and formality.  But though they provide a man with a calendar they do not 

provide him with a creed.” (GKC, TEM) 
VIII. Part I, Chapters VII-VIII        

The limits that paganism had reached in Europe were the limits of human existence; at its best 
it had only reached the same limits anywhere else. . . . It is essential to recognise that the 

Roman Empire was recognised as the highest achievement of the human race; and also as the 
broadest. . . . Man could do no more. (GKC, TEM) 

IX.  The Everlasting Man, Part II:  “On the Man Called Christ” 
“...philosophy still sat in the high places and even on the thrones of the kings, when Christ was 

born in the cave and Christianity in the catacombs.  In both cases we may remark the same 
paradox of revolution; the sense of something despised and of something feared. . . . In one sense 



 

 

[the Holy Family] are there because the innkeeper would not even remember them, and in 
another because the king can never forget them. . . . [The early Church] was important while it 

was still insignificant, and certainly while it was still impotent.” (GKC, TEM) 
X.  Part II, Chapters I-III 

“In the Incarnation of the Son of God we see forged the enduring and definitive synthesis which 
the human mind of itself could not even have imagined:  the Eternal enters time, the Whole lies 

hidden in the part, God takes on a human face.” (St. John Paul II, Fides et Ratio 12) 
XII. Part II, Chapter VI:  “The Five Deaths of the Faith”    

“But all these cases are remote in date and could only be proved in detail. We can see the fact 
much more clearly in the case when the paganism of the Renaissance ended Christianity and 

Christianity unaccountably began all over again. ... But we can see it most clearly of all in the 
case which is close to us and full of manifest and minute evidence; the case of the great decline 

of religion that began about the time of Voltaire. For indeed it is our own case, and we 
ourselves have seen the decline of that decline. ... we know how completely a society can lose its 
fundamental religion without abolishing its official religion; we know how men can all become 
agnostics long before they abolish bishops. And we know that also in this last ending, which 

really did look to us like the final ending, the incredible thing has happened again; the Faith has 
a better following among the young men than among the old.” (GKC, TEM) 

XIII.  The Sixth Death of the Faith 
“A crucial turning point in that earlier history occurred when men and women of good will 

turned aside from the task of shoring up the Roman imperium and ceased to identify the 
continuation of civility and moral community with the maintenance of that imperium.  What 

they set themselves to achieve instead... was the construction of new forms of community 
within which the moral life could be sustained so that both morality and civility might survive 
the coming ages of barbarism and darkness.  If my account of our moral condition is correct, we 
ought also to conclude that for some time now we too have reached that turning point. ... This 

time however the barbarians are not waiting beyond the frontiers; they have already been 
governing us for quite some time.  And it is our lack of consciousness of this that constitutes 
part of our predicament.  We are waiting not for a Godot, but for another—doubtless quite 

different—St. Benedict.” (Alasdair MacIntyre, After Virtue) 
 

PRINCIPLES RELATED TO “THE SIXTH DEATH OF THE FAITH” 

• “Art is the signature of man.”  Man is unique:  not only a creature, but also a creator.  

• Paganism is “the religion of humanity”, “the one real rival to the Church of Christ.”  

• The four spiritual elements of paganism:  God, the Gods, the Demons and the 
Philosophers.   

• The significance of the cave.   

• It is false that the ideas of Jesus were suitable to his time, but no longer suitable to ours.  

• For Christ, his work in life is a death that is a dramatic event.   

• The Catholic faith is the reconciliation of mythology and philosophy because it is the 
realization of both.  It is a true story.  It is the philosophy of stories, which “came into the 
world with the story of Christ.”  

• “Christianity has died many times and risen again; for it had a God who knew the way 
out of the grave.” 


